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the Divine light, standing at the end of the scale, consti-
tuting the transcending destiny of the individual.

The presumption that is made in the account of the
soul is that neither the body nor the senses that belong
to the body, nor the internal organs that help the sou! to
know the object, nor even the bio - motor principle of life
(pra^) that impels and actuates the soul, can be the soul.
They are all species of bondage, being evolutes and exten-
sion of way a. There is an intelligent soul  that knows
through them with their assistance. Explaining the point
underlying the presumption, Umapati says that body as
such is senseless matter {uru Unar vilamai yanum SP 52)
and begins to function only with the association of the soul.
Each sense perceives a different phenomenon and perceives
not what the other senses know. (ororu pMangaiaga maruvf
ninraridalanum SP 52), The mental faculty acting upon the
result of sensation functions co - operatively i. e., each one
js restricted to its function and supplements that of the
other. Even though the bio-motor force i. e., pran^ under-
lies the physical and psychical functions^ it is non-intelli-
gent- The soul is different from these instruments and is
subject to the necessity of embodiment because of its
association with the ma/<2.

Umapati Sivam then takes up the question whether the
soul is intelligent by itself. The question may take the
form ; is the intelligent soul a conscious principle different
from the non-conscious matter ? If it is, then it does not
require accessories like senses to reveal the objects to the
soul. (arlveml vdyil venda SP 54). |f h is said, on the other
hand, that it is non-conscious by itself, what is the use
of accessories and instruments to such a soul, they being
in no better position ? [^nrsnil avaitam ennai SP 54}. Can
these material accessories supply intelligence to a non-
intelfigent soul, even by the will of God ? It is not concei-
vable, for they are themselves  non-intelligent and their